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VERE AEQUUM ET SALUTARE

T

Editorial

and later the Instrumentum Laboris
(agenda) to provide a framework for the
deliberations. Before the year came to a
close, however, Pope John Paul had been
succeeded by Pope Benedict, but the
Synod of Bishops gathered as planned
and in due course published the 50
Propositions regarding the Eucharist,
which would form the basis for Pope
Benedict’s exhortation.

oo late for more than a brief
mention, the motu proprio has
been unveiled to a number of
bishops and is being officially published
as we write. We now have time to digest
it thoroughly in order to afford it
appropriate treatment in our next issue.
In the meantime, we can focus profitably
on what Pope Benedict has already given
us so far in his pontificate. As our last
edition went to press, the long awaited
papal exhortation Sacramentum Caritatis
made its appearance. The document was
evidently prepared with much care and
has effectively gained the stature of an
encyclical. It may be seen very much as
a worthy sequel to Deus Caritas Est, the
Pope’s first great publication. Benedict
will not let us forget God’s love for us or
the love we owe to God.

The themes that have evolved more
emphatically with each successive
document are the centrality of the
Eucharist in the Church’s mission, the
importance of celebrating the liturgy
without any ad lib adaptation, but with
reverence and beauty, and the value of
Latin language and Gregorian chant
which priests and people should know
and use. The See of Peter cares
passionately about the Eucharist. It is for
the Church to follow. In this Newsletter
we focus on a few paragraphs that
particularly gladden our hearts. Those
who wish to read more of Sacramentum
Caritatis will find the full text in English
reproduced on this Association’s newly
redeveloped website, as well as in
inexpensive booklets published by the
Vatican Press and the Catholic Truth
Society. The official English translation
was corrected at an early stage. Speaking
of international gatherings: aequum est
ut huiusmodi celebrationes fiant lingua
Latina was translated originally as “such
liturgies could be celebrated in Latin”
but was corrected to read much more
positively: “it is fitting that such
liturgies be celebrated in Latin”. Aequum
est indeed! But surely not just at large
international gatherings.

As the Holy Father himself points out, it
is equally important to see it in the
context of major documents on the
Eucharist that followed each other in the
later years of Pope John Paul’s reign,
beginning with his fourteenth encyclical
Ecclesia de Eucharistia of 2003, which
presented the Eucharist firmly as the
‘source and summit of Christian life’.
There followed Spiritus et Sponsi
(December 2003) marking the 40th
anniversary of Sacrosanctum Concilium,
then Redemptionis Sacramentum (March
2004) from the CDW on ‘matters to be
observed or avoided’ and the apostolic
letter, Mane Nobiscum Domine (October
2004) to launch the Year of the
Eucharist, at the end of which the Synod
of Bishops would devote its 11th General
Assembly to the Eucharist. To prepare
for the latter we had seen the Lineamenta
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ANNUAL GENERAL MEETING
PLEASE NOTE THIS DATE IN YOUR DIARY.
For the Annual General Meeting which
will be held on Saturday, 6th October
this year, the Association will make a
welcome return to ‘Farm Street’, the
Jesuit Church of the Immaculate
Conception in Farm Street and Mount
Street, London W1K 3AH. This famous
and fashionable church, which is located
in the heart of Mayfair, between
Berkeley Square and Grosvenor Square,
dates from 1849 and was designed in
exquisite Gothic style by J J Scoles with
a High Altar by A W N Pugin.
Thus for the second year in succession
our AGM will be hosted by the Jesuits,
although not deliberately planned that
way. It reminds us nevertheless of our
early Council meetings that were held at
Farm Street for several years and of the

6th October at Farm Street
days when we were fortunate to have on
our Council the distinguished Jesuit Frs
Joseph Crehan and Deryck Hanshell at
the same time.
The day will begin with Solemn Sung
Latin Mass, starting at the earlier time of
11.00, which will be followed as always
by a full and interesting programme. The
speaker in the afternoon will be Fr
Anthony
Symondson
SJ,
the
architectural historian, talking about
nineteenth-century Catholic churches, of
which Farm Street is of course a fine
example. Full details of the programme
and further helpful information will be
given in our Michaelmas Newsletter. We
trust that the event will attract not only
existing members but also others who
may be interested in learning about our
work in encouraging fine liturgy.

SPRING MEETING IN WAKEFIELD

Report

On 21st April members enjoyed another happy and rewarding Spring Meeting
that began with a fine Sung Latin Mass in the impressive church of St Austin’s
in Wakefield and concluded with Vespers in the splendid setting of Wakefield’s
Anglican Cathedral. We are much indebted to our man on the spot, Mike
Withers, for all the arrangements that made the day such a success.
St Austin’s forms the central part of a
substantial range of buildings that incorporates the presbytery and parish rooms.
It housed a Jesuit community until 1931
and for some years a community of nuns
who taught at St Austin’s School. From
their quarters the nuns had access via a
spiral staircase to galleries discreetly
overlooking the sanctuary. The church is
spacious and uncluttered and evidently
well cared for. It is essentially a hall
church, without aisles, and the nave at
4

least could pass for a civic or secular hall
with a few restrained classical details, if
one overlooked the fine plaster Stations
of the Cross. There is, as they might
(possibly) say locally ‘nowt fancy’.
There are good wooden benches but as
presently arranged they leave inadequate
aisle space for a processional route at
either side. The cream paint of the nave
gives way to a restful green in the sanctuary, reflecting the green of the carpeting in the former.

turned up mysteriously, apparently
having long been hidden for safety in a
local house.
From the gallery over the narthex, the
parish choir sang the proper of the Mass
of St Anselm and led the congregation in
the ordinary, Lux et Origo. The full Latin
Sung Mass was celebrated beautifully

Beyond two Corinthian columns it is
simplicity that now reigns in the
sanctuary. It was not always thus. Early
photographs show an elaborately
decorated altar surrounded by rich
paintings. Today the focus is on the large
crucifix in the centre of the back wall.
The present altar is a remarkable if
modest design in figured woods and the
ambo is designed to complement it. The
centrally sited tabernacle is also carved
in a variety of woods, but is even more
striking, with a handsome dome
supported on classical columns and fine
jewelled gilt doors. It suggests a
monumental Lutyens concept that if
scaled up would not have been out of
place in that architect’s gigantic
Liverpool Cathedral that never was. One
trusts and prays that it meets the
requirement of indestructibility. For
more of a talking point, one should
glance into the Lady Chapel to the left of
sanctuary, to be surprised by a striking
representation of St Anne with Our Lady
and the Infant Christ with colourful
paintings on either side. It was painted in
the 1920s by Archibald Jarvis who went
on to marry the young local girl who was
the model for Mary. The picture was
restored by the artist’s son in 1991. On
the opposite side of the church stands an
early carved statue of St Anne that

and with mature confidence by Fr
Matthew Habron of St Austin’s, only
recently ordained, but with the benefit of
having studied liturgy for a year at the
Pontifical Liturgical Institute of the
Ateneo Sant’ Anselmo, the Benedictine
University in Rome. Could anything be
better or the feast celebrated more
appropriate? With Fr Guy Nicholls Cong
Orat at his side, an exemplary
celebration was assured.
Members enjoyed a good buffet lunch
with the advantage of a licensed bar on
5

tap. Our speaker in the afternoon was
the well-known Yorkshire Catholic
author and historian, Dr James Hegarty,
who gave a fascinating account of the
huge number of religious houses that
once flourished in the great county
before the Dissolution and the
Reformation, and of which some
impressive ruins remain. After tea, all
made their way to Wakefield Cathedral
where the Anglicans offered a friendly
welcome. It has a warm and intimate
atmosphere and the nave looked
colourful with brightly worked
hassocks spread along the shelves of
the pews. But for us the action was
concentrated within the choir, with
Vespers to be celebrated at the
beautiful high altar and the singers and
remaining congregation comfortably
accommoda-ted in the choir stalls.
Mary Halloran had rehearsed the schola
at 11.00 in the morning and conducted
them in the cathedral. Bro Anton Webb
had once again produced the really
excellent leaflets to which we have
become accustomed.

We were especially fortunate that the
cathedral organist Tom Moore agreed
to play and it was good to hear the
power of the fine instrument. It was
Bishop Tony Robinson of Pontefract,
deputising for his neighbour, who
greeted us and sat in choir in a fine
cope. By coincidence he had once
served as curate to our episcopal
advisor when they were both
Anglicans. As always Fr Guy Nichols
was an impeccable celebrant, able to
add expert leadership to the psalmody.
All agreed that their journey north had
been thoroughly worthwhile.

ORDINATION OF ANTON WEBB AT OXFORD ORATORY
Fine Ceremony
IT WAS A JOYFUL OCCASION AT THE OXFORD ORATORY OF ST ALOYSIUS
on Saturday, 12th May. Before joining the Oratory as a novice, and
indeed since, Anton Webb has been one of the Association’s most
enthusiastic young members. Before stepping down to concentrate on his
priestly studies he was a valued member of the ALL Council and was in
the sanctuary in one capacity or another at virtually every one of our
liturgical celebrations. For several years he has undertaken the task of
producing the invaluable booklets that have facilitated the worthy
celebration of Vespers with which we always conclude our meetings.
6

Anton's Ordination Mass could
hardly have been more impressive.
The Mass was superb, with great
music and ceremonial of true
Oratorian excellence. The Oratory
was full to its capacity and the
congregation included a great
number of regulars who know the
Latin liturgy well. The ordaining
prelate was Archbishop Paul
Gallagher, the Apostolic Nuncio in
Burundi. He was assisted by Frs
Robert Byrne and Dominic Jacob of
the Oratory, and a sanctuary full of
priests concelebrated. The Mass
was fully in Latin except for the
epistle, homily and Ordination rite.
The music, with orchestra, was
obviously chosen with great
diligence and taste: Valentin
Rathgeber's Missa fac bonum,
Offertory motet Domine, ego servus
tuus by J F Knowles, Communion
antiphon Cantate Domino by
Monteverdi, plus good Gregorian
chant including the Litany of Saints
and Veni Creator Spiritus. The feast
of Ss Nereus and Achilleus is
celebrated as a solemnity by the
Oratory, so the vestments were red,
with a fine variety of chasubles on
display. Following the Mass, Fr
Anton re-appeared to bestow first
blessings on the large number who
remained. There was an excellent if
crowded buffet lunch to conclude
one of the happiest days at this fine
church which has seen such
blessings brought to Oxford since
the arrival of the Oratorians.

It had been good to see so many
familiar faces among the priests in
the sanctuary, particularly several
who had been enthusiastic members
of the Association before their own
ordination and are now in senior
positions, including Fr Richard
Conrad OP and Fr Kevin Hale as
well as Fr Dominic Jacob Cong
Orat. It is satisfying to know that
among other members following
Anton there is Lewis Berry, now a
novice at the Birmingham Oratory
who returned from studies in Rome
for this occasion, while Liam
Carpenter
has
entered
the
Benedictine novitiate at Ramsgate
Abbey. For a relatively small
association, this must be a
commendable record in the
encouragement of vocations which
we would do well to redouble in the
future.
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GREAT LITURGY AT THE
LONDON ORATORY
Old and New Rites

O

ur Lent issue (129)
contained a report by
Christopher Francis on last
year’s Colloquium held by the
international
traditionalist
organisation CIEL, for the first time
in this country, at Merton College,
Oxford. Each year, however, CIEL
UK arranges a showpiece Solemn
High Mass in the old rite. Until this
year the location had always been the
much loved church of St James,
Spanish Place. As these were nearly
always Pontifical Masses, the limited
space of the sanctuary with its
forward altar made dignified
movement of the many participants
rather difficult. This may be the
reason for the choice of the equally
well loved London Oratory for the
first time this year. There the wide
open space of the sanctuary would
have been perfect for a pontifical
celebration, which in the event it was
not, although one should hasten to
add that this did not detract in any
way from the joy of the occasion.
The CIEL Mass took place on Saturday,
19th May. Fr Ignatius Harrison, provost
of the Oratory, was the celebrant,
assisted by Oratory Frs Michael Lang
and Patrick Doyle. Most of those serving
in the sanctuary were regular Oratory
personnel. This assured a faultless
ceremony, and the intricate rubrics of the
Missa Solemnis were carefully followed,
although
the
Oratory’s
regular
8

Tridentine celebrations are normally
limited to Low Mass. The music
provided for the occasion by the Oratory
choir under the direction of Patrick
Russill was Palestrina’s Missa brevis,
Crivelli’s O Maria Mater gratiae, and
other delights including Mozart’s Ave
Verum Corpus. Organ pieces included
Bach Preludes (648 and 552) plus
improvisations by John McGreal.
It was good to see the ‘choir ceremonies’
scrupulously observed, with bows to the
clergy in choir, although the latter were
outnumbered by the well-drilled
detachment of torchbearers seated in
front of them, who did much of the
bowing. Eyebrows were raised with
amused tolerance on hearing the ‘third’
Confiteor of the Mass chanted before the
people’s Communion. One is often
tempted to think it may have been better
for the reformers of 1960 to have
retained the Confiteor (with its
Misereatur and Indulgentiam) at this
point rather than the double repetition
during the ‘prayers at the foot of the
altar’. This however was a superb
celebration of the preconciliar Mass in
its highest form in an ideal setting, at
which it was inspiring to be present.
During the afternoon meeting in St
Wilfrid’s Hall, talks were given by Fr
Jerome Bertram Cong Orat and Mgr
Michael Schmitz of the Institute of
Christ the King. Afterwards the Little
Oratory, once so familiar to the ALL,
was crowded for Solemn Benediction
celebrated by Mgr Schmitz, assisted by
Fr Bertram and Fr Rupert McHardy of
the
Oratory.
The
powerful
congregational singing of the familiar
chants was very moving.

misconceived spirit of Vatican II, surely
ranks with the near abandonment of
Latin among the gravest hurts inflicted
on the Church during the twentieth
century.

A week later the Oratory held its great
annual celebration of the feast of St
Philip Neri. Solemn High Mass in the
new rite was celebrated with customary
dignity and the celebrant was again Fr
Ignatius, assisted by Fr Julian Large and
Bro Edward Van den Bergh, with all
members of the London Oratory
community present in the sanctuary. The
guest preacher was Canon Stuart Wilson,
the newly appointed rector of nearby St
Mary’s, Cadogan Street, who surprised
us by revealing how he had been much
influenced by the story of St Philip while
training long ago for the Anglican
ministry, as well as his fondness for the
Chiesa Nova in Rome. The appropriately
festive music included Haydn’s great
Schöpfungsmesse (Creation Mass) with
Pangamus Nerio by Thomas Wingham
and O Sacrum Convivium by Edward
d’Evry and Bach Preludes (662 and
532).

Readers might think the editor was
losing his critical faculties if he failed to
make any curmudgeonly observations. It
is hard to find the mildest complaint, but
one might question the postponement of
the Agnus Dei. It seems less than
satisfactory to begin the Ecce Agnus
Dei… before there has been any form of
sung or recited Agnus. If the celebration
is to remain unhurried and the uplifting
music to be appreciated, the composer’s
setting is commendably sung in its
proper place. On the other hand, a
plainsong or even a said Agnus could
accompany
the
fraction
and
commingling, leaving the choral setting
to be sung during the people’s
communion as is now customary here.
While those in the sanctuary behave
impeccably, certain elements in the
congregation seem to think it appropriate
to apply the rubrics of the older rite on
kneeling (during the Credo and
Blessing) rather than those of the Mass
being celebrated. This might be seen as
ignorant behaviour in at least one sense
of the word. However, it can be treated
with resigned amusement and not
allowed to detract from the truly
excellent liturgy that is consistently to be
experienced in this great church. In this
context it would be hard indeed for even
the most died in the wool ‘traditionalists’
to claim that the new rite lacks anything
in beauty or reverence in comparison
with the old, or even a recognizable
organic development from it.

Perfectly timed to complement, perhaps
to provide a comparison with, the
previous Saturday’s Solemn High Mass
according to the older Missal, this was a
further example of the Oratory at its very
best with the novus ordo in its most
solemn form. The manner of celebration
of Solemn Sung Latin Mass, at least
once every week, remains virtually
unchanged since the new rite was so
admirably interpreted by the late provost
and most valued member of the ALL, Fr
Michael Napier, nearly forty years ago.
What is demonstrated beyond question is
that the new rite can be celebrated
perfectly well, one might say ideally, in
a completely unspoilt sanctuary such as
that of the Oratory. The vandalisation of
sanctuaries that has been so widely yet
unnecessarily committed, in
the
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CHURCH SINGING
WORKSHOP AT WONERSH
Led by Jeremy de Satgé

T

he first of the Church Singing
Workshops, as announced in
our last issue, took place on
Saturday the 10th June at St John's
Seminary, Wonersh.
The day was proclaimed a great
success by all concerned and to give
readers a flavour of the event we
reproduce below an eye-witness
account, with his kind permission,
from the blogspot of Fr John Boyle of
South Ashford who was a participant.
If you share my attitude towards
workshops, I can guess what you might
be thinking: a liturgy workshop brings up
all sorts of less than enthusiastic
emotions in me. But knowing that this
day was organised by Father Gerard
Bradley, director of spirituality at St
John’s Seminary, and Jeremy de Satgé of
The Music Makers, I knew that the day
promised to be an opportunity to
experience the authentic application of
liturgical principles in the music at Mass.
So I promoted it amongst the members of
my parish music group and five of them
came along with me yesterday and joined
about 100 other people from parishes in
the Southwark and Arundel & Brighton
dioceses. Father Gerard and I were
colleagues as assistant priests at St
George's Cathedral, and Jeremy and his
family were regular worshippers there.
Jeremy is now director of music at the
Church of the Holy Ghost in Balham.

singing repertoire workshop, and an open
forum, concluding with the First Mass of
Corpus Christi for which preparations
had been made throughout the day. Some
of the things that were sung: Cibavit eos
(Entrance antiphon), the Missa Orbis
Factor, an English setting of the
Responsorial Psalm (You are a priest for
ever...), the shorter version of the Lauda
Sion, Jeremy's own compositions of the
Memorial Acclamation, Great Amen,
Our Father and his Anima Christi in
polyphony.
The booklet for the day which contained
all the music for the evening Mass also
contained a three page section entitled
Putting Sacramentum Caritatis into
practice from a musical point of view.
Among the points made in this section
was that Sacramentum Caritatis strongly
recommends the greater use of Latin in
the Novus Ordo, as well as great use of
polyphonic music and plainsong. "From
a singing point of view Latin is also a
great gift - a language that lends itself to
singing far more readily than in English.
Latin only uses five 'open' vowels (as in
Italian) with none of the diphthongs that
make English so difficult to sing." We
had a great workshop on the
pronunciation of the vowels so that we
learnt to sing Kyrie instead of Kyriay.
But the promotion of Latin was not
necessarily the principal aim of the day the execution of good English hymns and
settings was also worked on.

The Mass at the end of the day was one
of most beautiful I have experienced.
Would that the liturgy at the Chrism
Mass at St George's Cathedral could be
developed according to the excellent
The day consisted of a singing technique model that Father Gerard and Jeremy
workshop, an organists’ workshop, and suggested on this day.
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LATIN IN THE LITURGY: OPPORTUNITY OR THREAT
by Ian Wells
Council Member Ian Wells gave a talk in September 2006 to the Nottingham circle of
the Newman Association. He wished to explain to that particular audience precisely
what “worship in Latin” meant today, and addressed the question partly by a
personal liturgical odyssey and partly by a brief explanation of the different liturgical
positions that had been adopted since Vatican II.
WHEN I

WAS YOUNG, LATIN WAS
CERTAINLY SEEN AS AN OPPORTUNITY.

Recognising the contribution the Romans
had made to European language and
culture it was seen as the starting-point of
an education. And it had been ever thus.
In 1843, after annexing the Indian
province of Sind, the British General Sir
Charles Napier sent home a one word
telegram, Peccavi: “I have Sind”. Napier
has a pub named after him in North
Sherwood Street, Nottingham. Almost a
century after him Evelyn Waugh was
covering the conflict in Abyssinia for the
Daily Mail. He discovered that local post
office officials were in the habit of
selling the more interesting news
dispatches to rival correspondents, so
when Waugh got a scoop he dispatched it
in Latin. Unfortunately the sub-editor
couldn’t understand it, so the scoop only
appeared in the Mail when it was already
common knowledge. For Waugh’s less
exalted co-religionists, Latin provided a
universal language for the Church and we
were told that you could attend Mass
anywhere in the world and understand it
– rather an odd concept when relatively
few of us travelled abroad. It was ironic
for me, twenty years after the changes, to
arrive late at a Mass in the Rhineland and
have absolutely no cue of either language
or gesture as to where we were in the
service; the much-vaunted “international” aspect had gone.

Speaking personally, I grew up with the
changes to the liturgy and welcomed
them, both at school and at university –
in both institutions I was served by
Jesuits who, perceiving the mind of the
Church, were wholeheartedly moving not
just the liturgy but the Whole Thing
forward. Perhaps a perfect example of
the potential of the new liturgy was when
the most dreaded class in my school –
Syntax II in Jesuit parlance but the
lowest of the lower fifth to anyone else –
when this class asked the priest who
taught them RE to celebrate a Mass for
them, usually something they managed to
avoid.
At university it was the same. The final
changes to the Mass were occurring at
this time – in fact I think the Jesuits were
ahead of the game – and within the
setting of the chaplaincy it all worked.
We sat round the lectern for the first half
of the Mass, and it was only then that the
altar appeared, actually physically moved
into position so that we could stand
round it. Musicianly Jesuits and others
played piano and guitar, the sermon was
always stimulating and challenging, and
you felt that renewal was well under way.
Returning to parish life, it suddenly
seemed as dead as a doornail. I don’t
know why.
Perhaps the middle-sized
church in Surrey was still too big to
create that sense of community. Anyway,
11

one evening in October 1971 I attended a
Tridentine High Mass at Notre Dame de
France, Leicester Square, in a church no
bigger than my parish church. Having
driven through the London rush hour to
get there, going in suddenly felt – I’m
not sure. Better? Quieter? Gentler?
Drifting
plainsong
with
organ
accompaniment which is how I prefer it,
the bowing and turning of the three
priests during the Confiteor, the ritual
dance of the Mass (in Robert Hugh
Benson’s phrase). Aah, nostalgia, people
said. But not really: musically and
liturgically High Mass had not been
done particularly well where I
encountered it.

Why? Was the use of Latin preventing
the implementation of Vatican II? Was it
preventing the church from moving on?
Was it against the mind of the church?

I discovered the daily High Mass at
Westminster Cathedral and the solemn
Mass at Brompton Oratory soon after
and saw the new rite of Mass in action in
its most solemn form, its differences
from
the
old
rite
virtually
indistinguishable to the naked eye, with
English readings the only significant
change. Shortly before Vatican II Pope
John XXIII in his apostolic letter
Jucunda laudatio, while anticipating the
use of the vernacular for some Masses,
had declared that: in solemn liturgy the
royal sceptre of the Latin tongue shall
exercise its noble rule. Both the then
Administrator of Westminster Cathedral
and, especially, the then Provost of
Brompton Oratory, were glad of that
gem when they defended their liturgical
practice.

Nor was Latin a problem for Cardinal
Hume, whose humanity knew no bounds
but who looked very splendid the last
time I ever saw him, at Brompton
Oratory in the 1856 cloth of gold
vestments [the Arundel vestments]
presented by the Duchess of Norfolk; an
orchestra was in attendance on that
occasion too. So what IS the problem?
The answer I think lies in baggage and
agendas. What are you doing when you
celebrate Mass? The answer should be
fairly obvious to anyone familiar with
catholic teaching. We were told that the
Mass is exactly the same whatever form
was followed. This was to reassure – or
silence – traditionalists or doubters.

One thing that puzzled me then was the
hostility of the superior of the Oratory to
the Tridentine Mass, but it was nothing
compared with my arrival in Nottingham
and the hostility to Latin, even though it
remained in use at the Cathedral here.
12

It didn’t seem to be a problem for
Cardinal Heenan, whatever else he did in
other places, when he celebrated
pontifically in his cathedral with his
back to the people, his deacon and
subdeacon of the Mass, his two deacons
at the throne, his assistant priest in cope,
his two gentlemen at arms bearing
swords and his orchestra. Bruce Kent,
his onetime secretary, remembered him
playing records of orchestral music at
full blast in Archbishop’s House most
evenings.

You will be pleased to hear that I do not
intend to revisit old unhappy far-off
things and battles long ago. I would
merely like to explain that the Latin
Mass Society was founded, as its name
suggests, to maintain a use of Latin once
the vernacular had been introduced. By
1969, when it became clear that there
would be changes to the actual rite of

Mass, they allied themselves to the
continued use of the former rite, the
Tridentine Mass. A new group, the
Association for Latin Liturgy, sought the
continuation of Latin in the new rites
then being introduced.
Archbishop
Marcel Lefebvre, suspicious of the
prohibitions of the old rite and indeed
the hostility to Latin, questioned the
right of the Church to act as it had and
eventually took matters into his own
hands which culminated in his
suspension and then excommunication,
not that that either of these acts unduly
bothered him. The Latin Mass Society
declared that it would not defy lawful
authority but work with the bishops to
maintain the Tridentine Mass.
It used to be said of the Catholic church
that everything was either forbidden or
compulsory. While we were also told
that the Church’s teaching could never
change; if by any chance it did we would
know that the Church had moved from
one state of certainty to another. So the
Church could cope with German priests
in 1936 reading the Epistle and Gospel at
Mass in the vernacular without having
said it already in Latin. Yet in 1958 an
English priest got into terrible trouble for
doing exactly the same thing. Less then
twenty years later a Catholic Truth
Society pamphlet declared that a priest
who used Latin for the readings would
have to give a very good explanation to
his bishop.
The first changes that came in coincided
with an interest in church music that led
me to become a choral singer. I must say
I anticipated something like an AngloCatholic service, dignified, musical and
in English. It’s difficult to say why, but
even at places with good music and good

liturgical formation, this has never quite
happened. There is a constant, and
jumpy, transition from speech to singing,
the singing from the celebrant often
coming in at the most unexpected places.
And of course, in the current translation
which seeks to approximate to ordinary
speech, ordinary speech is what you’ll
get from the average celebrant. In a
small group Mass this works perfectly,
but in a large church to be informal
down a microphone is disastrous, and to
be formal (even though using not
particularly exalted language) makes one
seem cold and remote.
You don’t have that problem with Latin,
which can be delivered without the
inflections necessary in English and
which, with appropriate ceremonial and
music, works well in the new rite. Latin
IS formal, Latin IS different. Does
something DIFFERENT help to take us
into the presence of God?
If we
recognise that language is a form of
behaviour, do we need to do something
that is other than our normal way of
communicating?
Any religious text, from the Bible
onwards, can easily be quarried to
produce the evidence you want. Pope
Paul VI seems to have been helpful to
one side when he asked in 1969: “Were
Latin to cut us off from children, young
people, the world of work and business,
to provide an opaque screen instead of
transparent crystal, should we be
justified in retaining it as the exclusive
language of prayer in religion?”
Well of course not. But the operative
word, at the end of that quote, is
“exclusive”, and no liturgist worth his
salt would want Latin to be the exclusive
language of the church. But again we
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need to contextualise. There was a
certain anti-intellectual climate in the
1970s which saw learning as exclusive
and elitist, something which the National
Curriculum has perhaps tried to reverse.
Speaking of my own experiences as a
teacher of A level English literature,
thirty years ago the text itself was often
seen as the only thing that mattered; this
week, as I teach my students King Lear
and Doctor Faustus, the history, the
religion, the values of the time all have
to come into it and the exam cannot be
passed if the students don’t know all this.
They certainly revel in the Latin of
Faustus, students who have only the
barest knowledge of any foreign
language, who at school have
encountered some Shakespeare, but often
in little depth, and whose education till
they reach the sixth form has given little
in the way of cultural reference points.
As I said, cultural reference points were
seen to be elitist and irrelevant, in
society in general and in the Church in
particular. “Relevance” was the order of
the day, achieved through simplicity of
linguistic and musical constructions.
Literal translation was eschewed,
paraphrase often preferred when the
somewhat tangled concepts of age-old
Latin texts had to be conveyed, and
indeed a number of revisions were made
during the first ten years of Mass in
English to clarify meaning or intention:
it is unwise to say, as an angry lady did
in the correspondence columns of the
Catholic press, that these translations
were dictated by the Holy Spirit. Nobody
dared update the Our Father, and when
the Anglicans tried they seem in
desperation to have left half of it
virtually untouched: “hallowed be your
name, your kingdom come”, or else
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overdoing the paraphrase: “do not put us
to the test” or “do not desert us in the
time of trial”. As for the music, there
have been one or two adventurous
settings in English, notably one by
Roxanna Panufnik dedicated to Cardinal
Hume and an early televised one of 1968
by Colin Mawby, but the preference has
been for what congregations can pick up
quickly, often indeed instantly in the
preference for responsorial settings.
Then there are folk Masses. In the 1960s
a solo singer with a guitar could top the
charts: think of Bob Dylan, Donovan,
Joan Baez, Paul Simon, indeed the
Singing Nun with her account of the
suppression of the Albigensian heresy.
The style easily adapted to my university
chaplaincy. But then, in November 1967,
a distinguished Benedictine monk
declared “plainsong is dead! I hope it
is!”. Even then, a group from California
called the Electric Prunes had recorded a
pop Mass in F minor: in Latin, the sleeve
note at the time saying: “Christian
beliefs can take as many forms as the
creative energies of man.” It was just at
that time that Dr Dick Richens, founder
of the Association for Latin Liturgy, was
shouted down at a liturgical conference
for saying that very thing, an act for
which the chairman later publicly
apologised. But it was going to be hard
going.
To return to the point: The use of Latin
creates another question, that of
intelligibility. In the days of the
Tridentine Mass the bilingual missal was
a common sight. Bilingual texts do exist
for the new rite, and the ALL led the
field in this. But this question of
intelligibility has I think been addressed
in another way, that of revising the rite

of Mass, streamlining or replacing
complex or repetitious prayers, facing
the people if one wishes, and clearly
distinguishing word from sacrifice in the
distinctive uses of the lectern and the
altar. The shape is clear; perhaps we
don’t need to understand and analyse
every detail. Jesus not infrequently
taught vital truths in almost impenetrable
parables.
So the Mass has been simplified,
reflecting a cultural movement which
sought informality and the curtailment of
ritual. Yet we love ritual. The Last Night
of the Proms is a good example with its
flags, exuberant audience, and foghorns;
the ceremony preceding major football
matches is another, from the specially
selected mascots to the national anthems
or hymns. A wedding has its clear
requirements of dress, traditions and
speeches; there might be a dress code for
funerals. Other cultures have not cast
aside ritual or obscure language. I was at
the Council House in Nottingham the
other day for a reception for Benazir
Bhutto, the distinguished former Prime
Minister of Pakistan. This began with
Islamic prayers sung in an Arabian
dialect far removed from the Urdu of
most of the guests, and the postures –
and indeed dress – required for Islamic
prayer are well known. Not long ago I
attended the funeral of a non-practising
Jewess. Suspecting that, although it was
not specifically a religious funeral, the
Kaddish might be recited, I took the
precaution of bringing a hat; no
translation was offered for the prayer.
Even in the purified new rite of Mass
ritual gestures creep back in. At the end
of the penitential rite (May Almighty
God have mercy on us) many people

cross themselves although there is no
absolution at that point. In Ireland, not
always a place for hankering after old
ways where ceremony is concerned, they
kneel for the penitential rite, as in former
times. People in England kneel for the
entire Canon, even though the Missal
directs them to stand except for the
actual consecration. Somehow the body
language, as Pius XII anticipated, is
necessary. My students, of all faiths and
none, studying the poems of Carol Ann
Duffy, saw a video of part of a
Tridentine High Mass to help them
understand a reference in her poem
Prayer, and found the ceremony
impressive; one of them helpfully
pointed out: “they didn’t do it like that at
Christ the King [a Nottingham Catholic
school]”.
In the 1970s you could hardly express a
liking for Latin without being accused of
being a supporter of Archbishop
Lefebvre. In 1975 I was working at the
Becket School in West Bridgford,
Nottingham, when it merged with the
nearby Corpus Christi school. Its new
name became the Becket Comprehensive
school. Was its chairman of governors
joking when he said that they had to call
it Becket as they couldn’t possibly have
given the school a Latin name?
In responding to the needs of the
followers of Archbishop Lefebvre, who
it was assumed were just missing some
Latin music, Pope Paul VI declared: now
is the time for all mankind to sing in
chorus, and presented us with his book
Jubilate Deo, employing the simplest
Gregorian chants. This looked back to
the Apostolic Constitution Veterum
Sapientia which had said: “Steps should
be taken so that the faithful may also be
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able to say or to sing together in Latin
those parts of the Mass which pertain to
them.” With the Holy Year of 1975
coming up it would of course be a good
idea to have music that an international
gathering could sing together. Nice to
have official approval then, but is that
all?
In 1958, anticipating the mind of the
Council, Pius XII had said: The very
nature of the Mass requires that all
attending it should, according to the
manner appropriate to it, participate in
it . . . this participation should be
primarily internal. He then goes on to
say that this internal participation is
more likely to be achieved if external
participation augments interior attention,
shown by gestures of posture or ritual
and, especially by responses, prayer and
song.
And Vatican II said, in the Constitution
on the Sacred Liturgy: Nothing is to be
preferred to the full and active
participation of the faithful. Some have
taken this to mean that the congregation
does everything, and that there is no
place for choirs singing from the treasury
of church music going back several
centuries and linking us to martyrs and
other saints who themselves heard or
performed this music. However the
Council
said,
in
Sacrosanctum
Concilium, that this sacred music is “a
treasure to be fostered with great care”,
not simply for its own merits but because
it forms “an integral part of the sacred
liturgy.” Not easy for the faithful to
participate in that, unless we return to the
notion
of
interior
participation,
contemplating what we hear or see with
reverence and attention.
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Contemplating! Having evolved an
active liturgy, how do achieve
contemplation? With the arrival of the
new Ordo Missae, silences were built in,
meaningful pauses after the readings and
sermon, perhaps while the collection was
taken, certainly after the communion.
Yet these pauses can seem artificial. Is it
perhaps a good idea to have an entire
Mass which is pervaded by an
atmosphere of calm, its different sections
seamlessly woven together, to create a
liturgy which – especially now when
Sunday is no longer a day of rest – a
liturgy which eases the soul?
More recently records of plainsong have
been used for chilling-out purposes in
nightclubs frequented by the young, and
I certainly recall being rather surprised,
when attending a middle-class middleaged dinner party, to hear as background
music Gregorian chant sung by the
Benedictine monks of Silos. Similarly
the religious music of Mozart or Byrd or
whoever is all very fine in the concert
hall, but how it comes to life in the
religious context for which it was
written. No one in their right mind would
impose this on every churchgoer, and in
many churches there is a deep tradition
forty years old of all that is new. It is
however feasible in cathedrals and large
churches to allow for the continuation of
Latin. I would cite the Jesuit church of
the Sacred Heart in Wimbledon [location
of the ALL’s 2006 AGM], where with
several weekend Masses there is low
Mass, the family Mass – and the solemn
Latin Mass. Like Nottingham Cathedral
it is a centre of musical excellence, and
one Mass per Sunday hardly excludes
anyone.

The Association for Latin Liturgy is not
inflexible in the way it offers Mass. At a
recent venue, chosen for its importance
in the catholic revival, the priest allowed
us to come subject to what he thought
were stringent conditions; facing the
people, communion under both kinds
and standing, a sermon, translations for
everything. He then sat anxiously in the
congregation to see what happened:
everything in fact was carried out as he
had instructed, and nothing went against
what we normally do. We concelebrated,
faced the people and used English
readings when we provided the capitular
Mass at Westminster cathedral one
Saturday morning; when we came to
Nottingham cathedral and used Pugin
vestments the then Administrator, Canon
Forde told us to celebrate with our backs
to the congregation so that the people
could see the vestments clearly. The
mind of the church is flexible, and we
accept it. Nor do we bring exclusiveness.
We have been privileged to celebrate
solemn vespers at Derby Cathedral, and
at Wakefield Cathedral. In 2008 we shall
celebrate in Gloucester cathedral with, it
is hoped, Benedictine celebrants, thus
reminding ourselves of that building’s
foundation, using the same language but
celebrating in the most modern form.
Timothy Radcliffe OP in his book What
is the Point of Being a Christian? sees
two types of post-conciliar Catholics:
Communion Catholics, who are part of
the unchanging tradition, the institution,
which has no reason and no business to
change, and on the other hand Kingdom
Catholics who are on pilgrimage towards
the Kingdom. A pilgrimage is a journey,
and the word hints that it is a perilous
one, a voyage of discovery, in which

tradition can seem like a map, but the
actual road you encounter may have
changed. Timothy Radcliffe thinks we
cannot just choose one side or the other,
but must be a combination of Kingdom
and Communion Catholics. Liturgically
I must seem like a Communion catholic,
and for solemn celebration I most
certainly am. But the tradition must be a
living one, celebrated in church with the
flexibility of approach I have already
described, and using the current rites of
the church.
Perhaps we don’t – pace John Paul II –
have a church that deals in certainties
like its preconciliar version did. It was
very clear after Trent, and perhaps more
so after Vatican I, what the church
wanted. Vatican II challenged us to
reappraise this. A lot of water has flowed
under the Ponte Angelo in the last forty
years, so it is difficult to pin down what
the Catholic Church IS. For some the
liturgical revolution has been embraced
wholeheartedly but everything else is
what it was in the “old days”; in some
places one almost thinks of Vatican II as
the forgotten council. For others, the
initial promise of Vatican II was never
realised, and – for whatever reason –
they have felt obliged to live their
Christian lives on the fringes of the
established Church. It has certainly felt
odd when in some of our cities you
could find more Latin in an Anglican
church than you could in a Catholic one.
I well remember the row when an
Anglican, Stephen Cleobury, was
appointed to Westminster Cathedral in
1978. At least, commented the chairman
of the ALL, as an Anglican who had
worked at Christchurch Cathedral
Oxford, Cleobury would be familiar with
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Latin church music, as was his Anglican
successor at Westminster Cathedral,
David Hill. Twenty-five years later I had
to speak sharply to people who criticised
the appointment of Neil Page to
Nottingham cathedral. All over the
country our Catholic cathedrals are
retrieving their musical heritage, having
been so anxious to lose it. And the tables
are turned: Westminster Abbey, no less,
has in James O’Donnell a Roman
Catholic director of music who was
headhunted for the job with the full
approval of Cardinal Hume.
So, there are no “answers” to the
question I posed in the title of this talk.
But I think we can broadly say this:
Latin is a threat when it represents
something outside the established
Catholic church of today, when it carries
its own subversive agenda. But when it
unites us, and provides us with another
way of approaching God, it is a golden
opportunity.
NEW ICEL TRANSLATION OF
ORDO MISSAE
Leaked and Acclaimed
ome excitement was caused by the
brief appearance on a priest’s
website of the most recent, and
hopefully almost final, version of ICEL’s
revised translation of the Ordo Missae.
The document was widely read and
commented on before ICEL moved
fiercely to assert its copyright, when it
was obediently withdrawn. Amusingly,
some reporters could not decide which of
the distinguished Frs Finigan or
Finnegan, Timothy or Seán, should take
the blame or credit, understandably in
the circumstances because it seems that
both were indeed involved.

S
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The text had apparently been circulating
openly for some time in South Africa
and elsewhere, but it was stressed by the
CDW that it was still a ‘grey book’ or
draft and had not yet been approved by
all of the English-speaking bishops’
conferences. Happily, however, the
general response was one of enthusiastic
approval. Several respected voices hailed
it as a triumph. There was praise for its
reverence and dignity. Some of the most
glowing praise was expressed by our
friends at the Catholic Herald in their
issue of the 30th April, both on the front
page and in the editorial which carried
the exuberant heading “A good
translation that will lead to liturgical
renewal”. It goes on to declare “The new
translation is a joy, not least because it
captures so much of the beauty and
dignity of the Latin text of the New Rite.
To cite one example: ‘Lord, I am not
worthy to receive you under my roof’ is
what the Latin says and what this prayer
means. And we should be grateful that,
after over 30 years, the ideologically
driven silliness of translating Credo as
‘We believe’ has been consigned to a
footnote of liturgical history”.
Refreshingly, there has been almost
complete silence from the odd minority
who have until recently made it their
business to decry any increased
solemnity of the translation as ‘elitist’.
As the Herald observes “In fact, by
worshipping God in an appropriately
dignified manner, we place even greater
emphasis on His glory – a glory that, in
the final analysis, renders any concept of
a human elite quite irrelevant”. Looking
at the text, which we must not reproduce
here, we can be glad that perfectly good
words
like
‘consubstantial’
and

‘incarnate’ seem destined echo in the
English parishes. For the first time, the
most commonly used Latin acclamation
Mortem tuam annuntiamus…is translated
and placed first among the English
options.
As a curious footnote, while in the
bathroom on Sunday morning, the 6th
May, as Radio 4 was broadcasting a
morning service, one’s ears pricked up
on hearing the Creed in English begin

with the words “I believe”. What
enlightened denomination could be at
prayer? It turned out to be none other
than our good friends at Our Lady and
the English Martyrs, Cambridge, and the
celebrant Mgr Tony Rogers, former
secretary of the Liturgy Office of the
Bishops’ Conference. Some things can
work through surprisingly quickly to the
parishes! On a more sobering note, it is
now said that it will be 2009 before the
new translation comes into use.

MGR PETER J ELLIOTT
Ordained Auxiliary Bishop
THE AUTHOR OF THREE EXCELLENT HANDBOOKS ON THE LITURGY, Mgr
Peter J Elliott was ordained as an auxiliary bishop of Melbourne on 15th
June.
His Ceremonies of the Modern Roman Rite
(1995, 2nd edition 2005), Liturgical Question
Box (1997) and Ceremonies of the Liturgical
Year (2002), all published by Ignatius Press, are
the nearest guidebooks we have in the novus
ordo to compare with the indispensable work of
Fortescue and O’Connell for the older rite. The
first mentioned was completely revised in 2005
to take account of the new General Instruction
of the Roman Missal (2002) and the Instruction
Redemptionis Sacramentum (2004), and
therefore provides reliable and up-to-date
guidance for the worthy celebration of the
renewed liturgy.
Peter Elliott was born in 1943 in
Melbourne, where his father was an
Anglican vicar and a devotee of the High
Church Oxford Movement. Speaking of
this upbringing he says “What has
influenced my priesthood, rising from
this background, was a love of the

liturgy, a valuing of the sacraments and a
sense of beauty, reverence and awe,
which characterized the Anglican
tradition at its best. My father also taught
me to preach – without notes!”
After graduating from Melbourne
University he came over to read theology
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University he came over to read theology
at Oxford in training for the Anglican
ministry. It was halfway through his
studies there that he converted to the
Catholic Church, attracted to it by his
love for the liturgy, and he was ordained
in Melbourne in 1973. He was to spend
many years in Rome. After gaining his
doctorate at the Lateran University he
was appointed to the Pontifical
Commission for the Family where he
enjoyed “a fascinating experience” for
ten years under Cardinals Gagnon and
Trujillo. He was a delegate of the Holy
See at United Nations Conferences in
Cairo, Copenhagen and Beijing. He also
found the opportunity to develop his
interest in everything affecting the
liturgy. He played an influential role in
the international conference on liturgy
held in Oxford in June 1996 that
concluded with “The Oxford Declaration
on Liturgy” that was highly critical of a
number of aspects of the post-Vatican II
liturgical changes and called for several
major developments to bring the
Church's liturgy back into line with the
intentions of Vatican II.
Interviewed recently by ZENIT News
Agency on a variety of subjects, he
spoke among other things about the
problem of secularization which is
prevalent in Australia:
Formation and education, these are
the keys to family ministry, to parish
revitalization, and will be evident at
World Youth Day in Sydney next year.
In turn, formation and education lead
to a real “new evangelization” which,
putting aside all the debates about
detail, really means converting nonbelievers to Jesus Christ and His
Church. By forming better Catholics
we can carry out a mission to others.
Spiritual movements are growing in
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Australia, with their different charisms,
spiritualities and approaches that
reflect the variety, and yet build up the
organic unity of the Church. Again,
that will be evident at World Youth
Day. I also see the deep concern for
social justice as a major contribution
the Church in Australia has made to
the life of our nation, and beyond, as
in East Timor and the Pacific Islands.
Australian Catholicism has a grand
heritage of justice work and action
based on the social teachings of the
Church. This is another way to
penetrate a very prosperous but
uncertain – and fear-ridden – society.
But this is a land of hope, named
centuries ago by Catholic explorers –
the Great South Land of the Holy Spirit.

Turning to the liturgy, in which he has
been particularly influential, he was
asked how we can recover a sense of the
sacred in the liturgy, while at the same
time making it attractive to a mentality
that often sees ceremonies as boring and
repetitive. And what about worries over
changes in the liturgy and a lack of
respect for Church norms?
Sometimes I regret getting into writing
books on liturgy. Some e-mails I receive
are quite amazing. But I love the liturgy,
and it was largely through the liturgy that I
“came home” to Catholicism. That is why I
deeply regret the abuses of liturgy or the
sheer liturgical laziness found in various
places. While these abuses continue, I
believe they are less frequent, and I see
signs of hope, particularly through the
liturgical vision and leadership of Benedict
XVI. He takes us beyond techniques,
details and issues, and he leads us deeply
into the “spirit of the liturgy”. The wonderful
vision of the Second Vatican Council was
of a liturgy that linked earth to heaven,
the worship of the mystical body. Our Holy
Father understands this well, and interprets
it wisely. The sense of the sacred is
returning, gradually. Young Catholics bear
witness to this trend. I am delighted at the

prospect of real, dignified and accurate
texts for Mass in English, and that this
reform is being extended to all languages.
Also, I am not so sure that many people
see
ceremonies
as
“boring
and
repetitive”. I think there has been a
reaction against that phase when
ceremonies were made so “meaningful”
as to be performances, a liturgical
cabaret approach. People seek stability in
worship, and that is where the fixed
liturgical forms of Catholic worship in the
East and West come into play in our lives.

He says his love of the liturgy is
something that he will carry over into his
activities as a bishop.
ARCHBISHOP MAURO PIACENZA
Regarding the Sanctuary

O

ne of the less well known
Vatican dicasteries is the
Pontifical Commission for the
Cultural Heritage of the Church (also
known as the Commission for Cultural
Patrimony) – which is responsible for
guardianship of the historical and artistic
patrimony of the entire Church and for
promoting a greater awareness in the
Church about its heritage. It also works
in co-operation with the Congregation
for Divine Worship and the Discipline of
the Sacraments as well as the
Congregation for Catholic Education.
The connection with the CDW is more
significant than it might initially appear.
The president of the Commission is
Archbishop Mauro Piacenza, who is also
president of the Pontifical Commission
for Sacred Archaeology and is
apparently about to become the new
Secretary for the Congregation of the
Clergy in addition to his existing roles.
He has delivered several major speeches
and documents on subjects touching on
the liturgy, such as the “Eucharist and

Architecture”, Music (to the Society of
St Cecilia) and most recently on “The
Sanctuary and the Cross – the centre of
liturgical space and the heart of human
spirituality”, but which are only
available in Italian. In the latter, fairly
long, presentation, from which the
following are extracts, he sets out to
discuss various physical elements.
The General Instruction of the Roman
Missal (n 295) says the sanctuary should be
marked off from the body of the church
by being raised or by a special structure.
Therefore every elevation or structural
feature should serve to underline the
dignity of the sanctuary and create an
area of respect, but certainly not to keep
the people out. Altar rails were intended
to allow for communion to be received
kneeling and have not necessarily lost
their purpose: kneeling communion is
certainly not prohibited and in old
churches it would be senseless (scriteriato
= empty-headed) to remove them.
As to the relationship between the altar
and the ambo, naturally this poses
problems which the architect, working
with the liturgist, is called on to resolve:
how to get the right balance between the
two? How can we express the idea of a
parallel between a “table of the Lord”
and a “table for the Word of God”, not
forgetting the centrality, not only symbolic
but real and architectural, of preserving
the altar as the centre of the action of
grace that is achieved in the Eucharist?
One must avoid treating the altar and the
ambo as two separate focuses, thus falsely
suggesting a substantial equality between
them. Architects have the fascinating
challenge of looking for new solutions,
involving the study of sound Catholic
doctrine, liturgy and the history of religious
architecture, where novelty should not
mean eccentricity but rather fidelity to the
religious message as communicated in the
flow of living tradition.
The GIRM (n 315) excludes reserving the
Blessed Sacrament on a forward facing
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altar on which Mass is habitually said. Two
possible
solutions
are
offered
for
placement of the tabernacle: (a) in the
sanctuary but not on the altar of
celebration, but not excluding the old
high altar if it is not in use for the
celebration, or (b) in a chapel adapted
for adoration and private prayer. How
should we make the right choice between
these alternatives? The key is given in
paragraph n 314, which with regard to the
reservation of the Blessed Sacrament, asks
for account to be taken of “the structure
of each church and of legitimate local
customs”.
It may sometimes be thought better to
have a suitable chapel for the reservation
of the Blessed Sacrament, conducive to
adoration by the faithful and at the same
time united structurally with the church
and clearly visible to the people to show
the essential connection with the real
presence and sacrifice of the altar.
Nevertheless there will be cases where the
absence of chapels or narrowness of the
church, mean that it will definitely be
preferable to keep the Blessed Sacrament
in the existing tabernacle on the high altar
in an old church, or in a purpose built one
in the sanctuary of a new church, always
taking care to locate it in an elevated
position, not obstructed by the chair or the
altar and it should be prominent and
genuinely holy! Pastorally it goes without
saying that the faithful must be able to
notice the tabernacle immediately and
know that within it dwells He who is the
centre of everything!
It should be noted that there is a
discussion taking place with regard to the
altar, in which views are divided, although
not violently opposed. This is about the
orientation of liturgical prayer, which
according
to
a
widespread
and
venerable tradition should be directed
towards the east. It is not just about a
compass point, but a turning to Christ,
“where the sun rises” while waiting for his
reappearance. The debate is of course
not new, but was sparked off originally in a
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text by the then Cardinal Ratzinger (The
Spirit of the Liturgy 1999). The future pope
discussed the liturgical reform, asserting
that with regard to celebration versus
populum it was
the
fruit of a
misunderstood interpretation of the way
Mass was celebrated in the ancient
Roman basilicas. In practice, it was
celebrated versus populum because in
that way it was in fact turned to the east,
as the apses of these basilicas faced to
the west; conversely, in all the other
buildings with the apse facing east it was
celebrated so that priest and people
could all face “towards the Lord”,
especially during the Eucharistic Prayer.
Ratzinger the theologian was not however
suggesting a return to the status quo, but
showing an approach to the question with
a better awareness of the significance of
the liturgy. “Nothing is more damaging to
the liturgy than continually turning it
upside down.”
In any case, there are elements of the
reform still unchanged, which have born
fruit in the piety of Christian people, such
as the rediscovery of the Liturgy of the
Word facing the people and its proper
place of proclamation, a well sited ambo.
Besides, the problem is not simply a
practical matter, since it also involves the
theology of the Mass and the theology of
the Church as expounded by Vatican II.
Regarding the “new” position of the altar,
introduced in the liturgical reform, it is
intended to highlight the value of the Mass
as a banquet and by the position of the
priest to give a stronger idea of a family
gathered around at a table. But this is only
one aspect of the Mass, an aspect by now
established, which is not at all in conflict
with the other, that of the sacrifice, to
which it is in fact complementary: the
sacrificial communion, of course, is an
integral part of the sacrifice. The sacrificial
aspect definitely has the highest, we
would say fundamental, priority.
As the Constitution on the Sacred Liturgy
of Vatican II says: “Our Saviour at the last
supper, the night in which he was

betrayed,
instituted
the
Eucharistic
Sacrifice of His Body and Blood. He did this
to perpetuate the sacrifice of the cross
throughout the centuries until He should
come again, and so to entrust to the
Church, His beloved spouse, the memorial
of
his
death
and
resurrection.”
(Sacrosanctum
Concilium
47).
Regarding this fundamental, priority
aspect of the Mass, which will naturally be
taken into account in the preparation of
the altar and the arrangement of the
liturgical space, one should add that
architecture and sculpture in their own
way must represent the Holy Mass as a
“communal sacrifice”.
Today the term is often used, which seems
to me a happy choice, of “spatial
iconography”, to indicate the capacity of
liturgical space, architecturally arranged
and decorated, to be “icons”, that is
architectural elements not only functional
for carrying out a rite, but also significant
of a spiritual and mysterious reality. The
liturgical celebration itself might constitute
a sort of iconology in which the
architectural features and the images are
revealing signs, the iconography. In other
words, the altar – but also the ambo, the
baptistery etc – thanks to the materials
used, to their shape and positioning, can
themselves be symbols of transcendent
meaning (celebration of the Sacrifice and
Eucharistic banquet, proclamation of the
Word, immersion in the death and
resurrection of Christ). In this sense, and to
avoid the altar having any appearance of
a table, it must rather have the
characteristics of a sacrificial stone.
According to a custom that dates back to
the Antichrist, still in use, the altar may be
laudably decorated, perhaps by using
altar frontals or by carving the material
from which it is made. With regard to the
iconography
–
sculpture,
carving,
painting, embellishment – they represent
the mystery of the life of the Lord from the
Incarnation to the Parousia, or Second
Coming, celebrated in the Mass; or the
Mystery of the Passion and Death of the

Lord or of the Last Supper or the biblical
figure of Christ’s sacrifice, or also by using
symbolic elements like the sacrificial Lamb,
derived from the Apocalypse or the
Paschal Mystery; one may also use
allegories (eg the pelican) or natural
elements (wheat or grapes) or others
(chalice) but carefully ensuring their
immediate recognizability.
It seems right that in the image of the altar
cross one looks today for something more
than a simple devotional image, that
engenders an emotional response or
simply recalls the historical event of
Golgotha. It should be expressive of the
whole
Paschal
Mystery
which
is
celebrated in the Mass. At the cross, in
short, all other images come together,
traditionally including among them a
representation of the church’s titular
dedication. It is in the sanctuary because
the Church is Christ, with whom the
Madonna, the angels and the saints
intercede for the people through their
Saviour. It should always be possible to feel
the warm embrace of the family of God!

[Translation from Italian EB]
PONTIFICAL COMMISSION
FOR CULTURE
New Appointments
THERE HAS BEEN A STIR OF INTEREST
among Vatican watchers over two new
appointments to the Pontifical
Commission for the Cultural Heritage
of the Church, whose influence, even if
indirect, on liturgical matters may be
judged by the presentations given by
its president, Archbishop Mauro
Piacenza (qv above).
om Christopher Zielinski OSB Oliv,
D
Abbot of the Olivetan Benedictine
Abbey of Our Lady of Guadaloupe, in
Pecos, New Mexico, has been appointed
as Vice-President of both the Pontifical
Commission for the Cultural Heritage of
the Church and the Pontifical
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Commission for Sacred Archaeology.
The announcement said the abbot had
“dedicated himself to the study of
monastic spirituality, to Gregorian,
polyphonic and modern music, to
medieval and Renaissance history and
especially to art history” and he is said to
have a strong interest in “traditional
liturgy”. It is claimed that he was sent to
Pecos to bring order to an abbey reputed
to be falling into “new age” ways. It was
a more delicate challenge in view of its
housing both monks and nuns (whose
status as such was not generally
recognized). Dom Christopher was
elected Abbot in December 2003 and is
clearly well regarded.
he other appointment to the same
T
Commission is that of Fr Uwe
Michael Lang of the London Oratory,
who is particularly noted for his
influential book regarding the orientation
of altars: “Turning Towards the Lord”
2004, which carries a positive foreword
by the then Cardinal Ratzinger. The
Italian version of
this book “Rivolti al
Signore”
was
launched with a
fanfare of publicity
in Rome in April
last year. This has
brought
his
persuasive work to
the notice of a
much
wider
constituency. His
book was the result
of
some
very
thorough research into Church history
and a perceptive study of the nature of
liturgy. Any input in the field of liturgy
from our English Oratories is greatly to
be welcomed, not in any way lessened in
view of Fr Lang’s having come to
London from Vienna. We trust that as an
acknowledged scholar with a passionate
concern for the Liturgy he will be able to
make a further valuable contribution in
this additional role.
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CARDINAL CASTRILLÓN HOYOS
The Work of Ecclesia Dei

At Aparecida on 14th May, as the
Holy Father’s visit to Brazil came to
an end after the 5th General
Conference of the Bishops of Latin
America and the Caribbean, Cardinal
Dario Castrillón Hoyos delivered this
remarkable talk on the work of the
Pontifical Commission Ecclesia Dei of
which he is the president.
This Commission was created by Pope
John Paul II in 1988, when a group of
priests, religious, and faithful, who had
made manifest their discontent with the
Conciliar liturgical reform and who had
congregated themselves under the
leadership of French Archbishop Marcel
Lefebvre, separated themselves from him
because they were not in agreement with
the schismatic action of the ordination of
Bishops without the necessary pontifical
mandate. They preferred, therefore, to
stay in full union with the Church. The Holy
Father, by way of the motu proprio
Ecclesia Dei Adflicta, entrusted the
pastoral care of these Traditionalist faithful
to this Commission.
Nowadays, the activity of the Commission
is not limited to the service of the faithful of
that time who wanted to remain in full
communion with the Church, nor to the
efforts made to put an end to the painful
schismatic situation and to bring about the
return of the members of the Society of St
Pius X to full communion. At the wish of the
Holy Father, this dicastery extends its
service to helping the just aspirations of
those who, though not having any links to
the
above-mentioned
groups,
nevertheless wish to keep alive the
ancient Latin Liturgy in the celebration of
the Eucharist and of the other Sacraments.
Undoubtedly,
the
most
important
challenge, which concerns the entire
Church, is the search for an end to the
schismatic action and to restore full

communion, with no ambiguities. The Holy
Father, who was for some years a member
of this Commission, wishes it to become an
organ of the Holy See with the proper and
distinct aim of preserving and maintaining
the worth of the traditional Latin Liturgy.
Yet it must be said with all clarity that it is
not a turning back, or return to the time
before the 1970 reform. It is, instead, a
generous offer of the Vicar of Christ who,
as an expression of his pastoral will, wishes
to put at the disposal of the whole Church
all the treasures of the Latin Liturgy which
for centuries has nourished the spiritual life
of so many generations of Catholic
faithful. The Holy Father wishes to preserve
the immense spiritual, cultural, and
aesthetic treasures linked to the Ancient
Liturgy. The retrieval of this wealth is linked
to the no less precious one of the current
Liturgy of the Church.
For these reasons, the Holy Father has the
intention of extending to the entire Latin
Church the possibility of celebrating Holy
Mass and the Sacraments according to
the liturgical books promulgated by
Blessed John XXIII in 1962. There is today a
new and renewed interest for this liturgy,
which has never been abolished and
which, as we have said, is considered a
treasure. For this reason the Holy Father
believes that the time has come to ease,
as the first Cardinalatial Commission of
1986 had wished to do, the access to this
liturgy, making it an extraordinary form of
the one Roman Rite.
There
are
good
experiences
of
communities of religious or apostolic life
recently erected by the Holy See which
celebrate this liturgy in peace and
serenity. Groups of faithful who attend
these celebrations with joy and gratitude
assemble around them. The most recent
establishments are the Institute of Saint
Philip Neri, in Berlin, which functions as an
Oratory, and which is also present, and
well received, in the Diocese of Trier; the
Institute of the Good Shepherd, of
Bordeaux, which gathers together priests,
seminarians, and faithful, some of them

from the Fraternity of St Pius X. The
negotiations for the recognition of a
contemplative community, the Oasis of
Jesus Priest, of Barcelona, are well
advanced.
In Latin America, as is well known, we must
thank the Lord for the return of a whole
diocese, that of Campos, Lefebvrist in the
past, but which now, after five years,
presents good fruits. It was a peaceful
return and the faithful who have enrolled
themselves in the Apostolic Administration
are glad to be able to live in peace in
their parochial communities. Furthermore,
some Brazilian dioceses have made
contact with the Campos Apostolic
Administration, which has placed priests at
their disposal for the pastoral care of the
Traditionalist faithful in their local churches.
The Holy Father's project has been partly
proved in Campos, where the peaceful
cohabitation of the two forms of the one
Roman Rite is a beautiful reality. We have
the hope that this model will yield good
fruits in other places where Catholic
faithful with diverse liturgical sensibilities
live together. And we hope, furthermore,
that this way of living together will also
attract those traditionalists who as yet
remain far away.
Several communities spread throughout
the world are already under Ecclesia Dei:
300 priests, 79 religious men, 300 religious
women, 200 seminarians, and several
hundreds of thousands of the faithful. The
interest of the young curiously increases in
France, the United States, Brazil, Italy,
Scandinavia, Australia, and China. At the
moment of its return, there were 50 priests,
around 50 seminarians, 100 religious
women, and 25,000 faithful who came
from Campos.
All this compares with the group of
Lefebvrists which includes four bishops
who were ordained by Archbishop
Lefebvre, 500 priests, and 600,000 faithful.
Several contemplative monasteries, and
some male and female religious groups
have joined the group, which has parishes
(which they call priories), seminaries, and
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associations. They are present in 26
countries. Let us ask the Lord that this
project of the Holy Father may soon be
accomplished for the unity of the Church.

following the initial announcement,
things now seem to be settling down.

What is remarkable is that Cardinal
Castrillón makes no specific reference at
all to a new motu proprio, the project
with which he appeared to have been so
closely associated.
DEVELOPMENTS IN FRANCE
Cardinal Barbarin interview
IN OUR LAST NEWSLETTER (129) we
reported the foundation of the Institut du
Bon Pasteur, based in Bordeaux, as an
institute of apostolic life with pontifical
right. That means it will answer directly
to Rome in respect of its internal affairs,
although having to co-operate with the
local bishop(s) with regard to pastoral
activities. It has in any case an absolute
right to celebrate the liturgy according to
the rites in force in 1962. This
development may be much more
significant than is generally realized.
Pope Benedict is known to favour
further easement of restrictions on use of
the older liturgical rite, referred to
annoyingly by the heathen and the
illiterate as the “Latin Mass”. While
some naively thought that the
exhortation Sacramentum caritatis might
say something on that theme, it is clear
that the insistent rumours of a motu
proprio to open the floodgates have been
at best more than a little premature. The
Holy Father thinks long and carefully
before he acts. But is it not likely that
this new institute is a shrewd way of
testing the water before he establishes a
pattern for the wider church? He will
undoubtedly observe reactions with the
keenest interest. In fact, after a flurry of
agitation among the French bishops
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In a French Radio interview on 5th
April, Cardinal Philippe Barbarin,
Archbishop of
Lyons, answered
questions on a number of subjects.
Questioned as to whether Pope Benedict
would “restore the Mass in Latin”, the
cardinal said:
“It is not really a question of restoring
the Mass in Latin. That option is already
firmly decided by Benedict XVI. He is
attempting a task of reconciliation,
bearing in mind that the old Mass is not
forbidden, as was made clear by John
Paul II as long ago as 1988. But this
pope wants to look again at the actual
position regarding the authorisation of
that Mass. As to the real work of unity,
that will come about by reference to the
teaching of the Council itself. The
pope’s aim is to avoid spreading chaos in
our parishes and dioceses – even if that
is a real risk, as we went to Rome to
explain. Pope Benedict was very
impressed by what Cardinal Ricard had
to say to him. He is taking it into
account, but I do not know what the
ultimate shape of the text will be, as we
are talking about a text we do not yet
know.” Cardinal Barbarin concluded the
interview by saying: “There is only one
church, not a new church against an old
church.”
[Translation EB]

INSTITUT DU BON PASTEUR
First Ordinations already

O

ne surprise is that ordinations have
already taken place in the Institut
du Bon Pasteur, two priests and two
deacons having been ordained on 3rd
March by the retired curial prelate
Archbishop de Magistris. The Institute’s
seminary is in fact located at Courtalain
(Eure et Loir) which is near Chartres, far
from
Bordeaux,
in
spacious
accommodation
generously
made
available by the Marquis of GontautBrion at his château. The ordinations
took place in Courtalain’s parish church
with suitable splendour, including the
use of sumptuous purple and gold
vestments. The Bishop of Chartres sent a
message saying that he was happy to
accept the Institute in his diocese “in a
spirit of reconciliation” but that more
than a juridicial act would be needed to
make reconciliation a reality. One thing
not so far explained is where the

ordinands had been trained before the
institute existed, although there are a
number of possibilities.
In the meantime, we have learnt a little
more about how the new body will
develop. It appears that parishes similar
to Saint-Eloi in Bordeaux are to be
established in the dioceses of FréjusToulon and Strasbourg. The institute has
at present six priests and several
seminarians, with new arrivals from
Brazil and Chile. (This compares with 46
priests of the Priestly Fraternity of St
Peter working in France.) It is stressed
that agreement with the local bishop is
obligatory. Even in Bordeaux where
Cardinal Ricard first welcomed the
Institute it seems that the details of this
convention have still to be agreed.
While in South West France recently,
our member John Michael East took the
opportunity to visit Saint-Eloi and kindly
let us have the brief account which
follows.

VISIT TO SAINT-ELOI IN BORDEAUX

by John Michael East

FINDING MYSELF IN BORDEAUX ON A SUNDAY MORNING I took the
opportunity to attend the Messe Chantée at the little church of Saint-Eloi.
What follows are simply personal impressions and thoughts, as I am always
interested in the 'vibes' of such experiments, as of anything subjected to telltale irrational criticism.
The church from the outside has
appeared black with grime and deserted
for some years. But now, when open for
services, the inside can be seen already
to have been restored. The stone black
without gives way to honey-white
within. The pulpit and west-end organ
have also been restored, leaving the side
walls and side altars to be done - but
how wonderful that the days of those
side altars' neglect and disuse are nearly

over. The church has a wide south aisle
and can seat some-thing approaching
three hundred and did so at the Mass I
attended. Babies gurgled quietly at the
back (no shriekers). Young boys and
girls seemed as absorbed as were their
parents in the liturgy, all ninety minutes
of it. Therefore not a picture book or a
crayon to be seen. I must add my
admiration for the sextet of acolytes who
knew exactly what they had to do though
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they were barely out of the toddler stage,
and one fell over in mid-genuflection
needing to be picked up and reinverted
and set down again by the MC.
A small schola of men sang the Proper
and a small schola of girls sang the
Common in which the congregation
joined, many having books; and this
included refreshing use of Credo IV - all
with that French precision that avoids
either feebleness or heartiness. My
impression is that congregations,
including those in this country, are now,
when given the chance, and not
smothered by an organ, enjoying singing
Gregorian chant and are responding
joyfully. Is this due to the exhortations
begun by John Paul II and continued
now
by
his
successor?
Such
reorientations take time, but will happen
if the exhortation is quietly kept up.
The schola was joined in the south aisle
by older men and women for motets
sung in Latin, French (Cantique de
Racine) and English (The Hallelujah
Chorus -which is a favourite continental
recessional? I once heard it in San Marco
in Venice on the Feast of the
Assumption). The preacher referred to
the fact that this Sunday (it was Easter
II) being Good Shepherd Sunday was
very important for this Community of
the Good Shepherd. The only sheep
inclined to wander were the Deacon and
Subdeacon. I still ponder as to why that
was, for the Celebrant knew what he was
doing, as did the ten-year old servers
shepherding them with barkless tact.
If I had expected a rigidity and
perfection, I observed instead human and
relaxed concentration in both sanctuary
and nave. A total lack of selfconsciousness combined with, or
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facilitated by, a sense of bubbling joy
was made explicit outside the church as
soon as Mass was over. Perhaps it would
be helpful for those who complain about
'divisiveness' in such experiments to
leave their emptied churches and 'come
and see'.
Those who have been waiting for a papal
pronouncement simply to put the clock
back have perhaps missed the change of
tide and what has already gained
momentum in the new flow. In any
case, the Pope is wise enough to know
how easy it would be to provoke
disobedience, particularly in France! But
meanwhile it can be noted that week
after week he is quietly drawing
attention of minds and hearts to traditional elements, such as plainchant,
recalling their value and helpfulness. A
good example is his discourse to the
priests of the Rome diocese gathered
together for the Chrism Mass last
Maundy Thursday. After an introduction
referring to a short story by Tolstoy,
Pope Benedict focussed on the prayers
that used to be said by priests in the
sacristy while vesting for Mass. He went
on to remind them of the purpose and
benefit of these prayers, but did so no
longer in a past tense mode.
Bordeaux is a pleasant city with
remarkable buildings of distinguished
architecture from the time of its great
prosperity as an important port. It can be
reached easily in an hour by British
Airways from Gatwick, or longer but
without the near intolerable airport
hustle, by Eurostar and a simple platform
change to the TGV at Lille ... and two
stops beyond Bordeaux is Lourdes. The
Église Saint-Eloi (who became Bishop
of Noyon-Tournai early in the 7th

historical information; and the one at rue
Saint-James confirms that this was the
setting out point for pilgrims for
Compostella. The use of James in the
street name suggests that many English
speaking pilgrims from the western sides
of our islands would have taken this
route and once have gathered at this
spot.

century) is easy to find, about halfway
along the Cours Victor Hugo which is
itself about halfway between the
Cathedral and the tall-spired church of
Saint-Michel. Just off this main street,
on the north side, is the tower of the Port
Saint-Jacques and the church of SaintEloi adjoins it. The blue street
nameplates of the French sometimes add

BOOK REVIEWS
by

Christopher Francis
A SACRIFICE OF PRAISE by Dom Bede Camm
Marie Adele Garnier and the founding of Tyburn Convent
DOM BEDE CAMM OSB published this
book under the title ‘The Foundress of
Tyburn Convent’ in 1934. Dom Bede
had made his move to Rome from the
Anglo-Catholic wing of the Church of
England in 1890, and joined the
Benedictine order the following year.
When he heard in 1902 that Mother
Adèle Garnier and her community
intended to establish a convent at
Tyburn, he gave them all possible
material and spiritual support, and
devoted himself to promoting their cause
and that of the shrine of the English
Martyrs who were executed at Tyburn.
There is a modern link too, in this new
edition, with colour illustrations, because
of the friendship between the
Community of its publishers, the
Benedictines of Farnborough, and that of
Tyburn Convent.
The main interest for English readers
will focus mostly on the second half of
the book, with the arrival in England of
Mother Adèle and her nuns, ‘the little

band of exiles’, expelled from France
with much brutality, like all religious
orders, by the Masonic government and
aggressive secularists associated with it.
In view of the distinct anti-Catholic
elements within the current British
establishment, this climate may not seem
as remote from us as it did for much of
the 20th century. What a contrast to
1872, which had seen, as described in
this book, the National Vow of
Dedication of the French nation to the
Sacred Heart, ratified by a vote in the
National Assembly, and resulting
ultimately in the building of the great
Basilica of the Sacré-Coeur in
Montmartre.
The first part of the book, then, describes
Adèle Garnier’s childhood and youth,
her earlier life as a nun, and the
considerable spiritual crises through
which she passed, which gradually led
her to the idea of a community dedicated
to the Perpetual adoration of the Sacred
29

Praying for the conversion of England
was to become part of their very raison
d’être. Adèle Garnier herself wrote:
When we disembarked at Folkestone, I
wanted to kiss the soil of this dear and
hospitable land, where we were going to
be permitted to practise our monastic life
in full liberty…and we too were coming
to labour…in the great work of the
conversion of England”.

Heart. This had its first realisation in a
tiny set of rooms near the Sacré-Coeur
Basilica: to begin with, there were just
Adèle and two young nuns, very soon to
be augmented by new arrivals. Readers
of this review might like to note that
“they gave themselves seriously to the
study of Latin in order that they might
enter more fully into the liturgical life of
the Church”. The Community’s official
Act of Foundation took effect on March
4th 1898, and it took the device Gloria
Deo per Sacratissimum Cor Jesu. Soon
afterwards it was decided that the nuns
would take the Rule of St Benedict as
the model for their way of life, and they
became affiliated to the Abbey of
Solesmes in 1901.

The settlement at Tyburn was by no
means immediate, and was inevitably
complicated by many difficulties, some
of them quite formidable, but the means
by which it came about were remarkable,
and their narration forms perhaps the
most interesting section of the book,
especially because it is from this time
that the personal acquaintance, to
develop into a profound friendship,
began between the Author and the
subject of this book. We may just note
here that, fittingly enough, the house that
was eventually purchased for the
community had, together with its two
neighbours, formed the French embassy
during the reign of Napoleon III. The
nuns took possession of Tyburn Convent
on 3rd March 1903, and three days later
the first Mass was said there. Perpetual
Adoration of the Blessed Sacrament was
inaugurated on 9th October.

Nevertheless there followed many trials:
the house in which the little community
lived was, for several months, afflicted
by a poltergeist, and, more seriously, in
July 1901 the French government
promulgated the Law of Associations,
which ordered the dissolution of every
religious community not authorised by
the government.
If a community
solicited for authorisation it risked the
confiscation of everything it possessed.
As I have mentioned earlier, there
ensued throughout the country dreadful
scenes such as that at the Grande
Chartreuse, where the Carthusian monks
were forcibly expelled from their
monastery by soldiery, who, if not brutal
and licentious, were certainly neither
gentle nor compassionate.

The years that followed were full of both
spiritual achievements and practical
difficulties, fully and eloquently
chronicled by Dom Bede from first-hand
experience. Mother Marie Adèle died
after much suffering, on 17th June 1924,
her great sanctity apparent to all who
came into contact with her.

For the Montmartre nuns too it was clear
that exile was certain. England was the
choice, “that Protestant land which was
receiving with such extraordinary
kindness and charity the Religious
Communities expelled from France”.

There are two appendices in this new
edition: one gives the vow made by the
Community and renewed annually, for
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the conversion of England, and the other
charts the progress of the Congregation
of the Tyburn nuns, now spread as far
apart as Scotland and Ecuador, Ireland
and Australia. The book concludes with
the Prayer for the Canonisation of
Mother Marie Adèle Garnier.

Dom Bede Camm:
A Sacrifice of Praise: Marie Adèle
Garnier and the Founding of Tyburn
Convent
St
Michael’s
Abbey
Press,
Farnborough. ISBN 0 907077 45 5
Paperback £11.95

ON THE RELIGIOUS LIFE
THIS HANDSOME LITTLE BOOK, produced
to the same high standard as ‘On the
Holy Mass’, reviewed in the last
newsletter, is the product of a good deal
of excellent work, all of it, in true
monastic tradition, anonymous. First of
all it is a completely new translation,
replacing the first in English, made in
the USA in 1908. Then it is prefaced by
an extensive and illuminating essay by a
Benedictine of St Cecilia’s Abbey, Ryde,
on Dom Guéranger’s monastic doctrina.
The original book, written in 1856-57 as
Règlement du Noviciat and published
thirty years later as Notions sur la vie
religieuse et monastique, was written at
the request of the Solesmes novicemaster, for him to use as a basis for
instructing his novices, and so the
introduction is divided into sections
entitled “The Novice as Disciple”, “The
Novice as Monk” and so on.
Because of its nature I think I can best
give the sense and flavour of this book
by examining two sections in it. But it
needs to be emphasised that, despite its
monastic setting and context, this is a
work that will be valuable to any
Christian living in the world who desires
to approfondir, as its author would say,
his or her faith.
First, then, let us consider what Dom
Guéranger has to say about the Divine

by Dom Prosper Guéranger
Office. Monks “will look upon it as the
noblest and most useful thing they do in
the course of the day”. He is very keen
on attention to detail, both in the singing
and in the ceremonial, but, with his
shrewd grasp of human nature, is aware
too of the strain that the repetition of the
sung office, day in, day out, imposes on
the individual monk. Anyone who has
experience of the real struggle that it
sometimes is, in a monastic choir, to
maintain pitch, accuracy and good tone,
every day and every night, will recognise
this fact. In our parish church we may
find it difficult to tolerate our
neighbour’s singing, but we are not
sitting next to him all our lives, suffering
from his vocal shortcomings! However,
the author avoids this negative idea;
indeed his “positive thinking”, as it
would now be called, is inspiring: “the
brothers” he says “should remember that
their song is destined to mingle with that
of the angels”.
Then let us turn to the section “on holy
obedience”, in the chapter on the
Evangelical Counsels. This, says the
writer, is the most excellent of those
counsels, and consists of “giving up our
own will to do that of a superior to
whom one freely submits, for the
purpose of pleasing God”. There is
emphasis on the monk’s renunciation of
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his whole self, by giving up his will, by
putting oneself into God’s hands and
becoming the property of God “as
something freely offered and dedicated”.
He likens the monk’s obedience to his
superiors to Christ’s obedience to the
will of the Father: “nothing is more
glorious, then, than to follow the
example of the Son of God Himself”. He
goes on to enjoin the young monks never
to discuss the matter of obedience, but
simply to fulfil it, not to question or to
criticise the instructions given to them,
to be careful not to show any reluctance
in carrying them out, or to cause
difficulties for their superiors. Again, if
they should happen to like or admire
their superior, they must be careful that
they are obeying for the love of God, and
not “from human affection for the person
who gives the orders”.
Many of these latter injunctions reveal
the chasm that exists between the
attitudes of the 19th and 21st centuries:
obedience is a concept and an actuality
with which we have considerable
difficulty today, when it is seen as
entirely conditional on the worthiness (in
our own estimation) of the person or the
authority to be obeyed, and dependent on
our active, and probably only temporary,
consent to the contract of obedience. It
would be idle to pretend that this
mentality does not equally apply to
today’s Catholics; in the wake of the
Second Vatican Council an energetic and
determined clerical clique, with its own
agenda quite unconnected with the good
of the Church at large, used the habitual
and long-established obedience of the
laity to enforce a degree of radical
liturgical change which was completely
unwarranted by the Council’s actual
conclusions, and which in the event has
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proved immensely damaging to the
Church.
In doing so, that clique
permanently destroyed the very habit of
obedience which they had employed. It
is a truism that before the Council,
criticism of one’s parish priest was
considered distasteful, of one’s bishop
disloyal, of the Holy Father unthinkable.
If anyone wants to think about how
different today’s Church is to
yesterday’s, that is a good starting point.
I personally knew older monks in the
English
Benedictine
Congregation
during the late 1960s and early 1970s
who were caused immense misery by
arbitrary and iconoclastic destruction
within the churches where they had
prayed for all their monastic lives. If
they complained, they were told that
they had to be obedient to the ‘spirit of
the Council’ or the ‘will of the
Community’ (always in fact the will of a
small faction within it) or of some other
nebulous entity. It was all rather Marxist
at that time, in the same way that people
who criticised the Communist Party in
Russia used to be punished for ‘not
being obedient to history’.
So in monastic life today obedience is, if
not exactly differently understood, then
certainly used much more circumspectly
by superiors and novice-masters.
Novices are far fewer now than they
were, and monasteries want to keep them
(not at all costs, for a disaffected and
disruptive novice can cause a lot of
damage in a community) but if at all
possible. Monks and nuns develop
wisdom more than many of us do, and
they know that a young man or woman
coming into a monastery has almost
certainly come from a family and a
society where respect, as the cliché is,
“has to be earned”. In the end, though, as

Dom Guéranger’s title, “on holy
obedience” indicates, although it is the
novice-master and the abbot who receive
the outward sign of the monk’s
obedience, it is ultimately to Christ that
he gives it. He ends on this exalted note:
“it is through obedience that he truly
enters into possession of the freedom of
the children of God, which is offered to
him even in this world, and will earn for
him an infinite glory in the next”.

On reflection, I think that the last word
should go to that anonymous nun from
St Cecilia’s. She says: “a Christian’s
whole life is a noviciate for eternity”.
Dom Prosper Guéranger:
On the Religious Life.
St
Michael’s
Abbey
Press,
Farnborough ISBN 0 907077 48 X
Cloth, hardbound £13.95

BENEDICTI PP. XVI
SUMMI PONTIFICIS
ADHORTATIO APOSTOLICA
POSTSYNODALIS

SACRAMENTUM CARITATIS
AD EPISCOPOS SACERDOTES
CONSECRATOS CONSECRATASQUE
NECNON CHRISTIFIDELES LAICOS
DE EUCHARISTIA
VITAE MISSIONISQUE ECCLESIAE
FONTE ET CULMINE

T

he papal exhortation has
been widely welcomed by
prelates of the Church and
commentators in the press, as such
documents very often are. Too often,
however, they soon join a growing
list of documents that people have
vaguely heard of but which have
little or no effect that the faithful will
ever notice and are sadly forgotten.
We pray that this one, with its
particular
provenance
and
background, may be taken to heart
and that its teaching will penetrate
deep into the parishes. It is of special
importance representing as it does
the culmination of the great series of

documents on the Eucharist started
by Pope John Paul II now joined by
the deeply thoughtful and passionate
concern that Pope Benedict is known
to have for the Eucharist. The Holy
Father demands respectful adherence
to existing liturgical norms, strongly
encourages traditional practices such
as Eucharistic adoration, and
suggests a broader use of Latin and
traditional chant.
All Catholics concerned for their
church are recommended to read the
full document which can be found on
the ALL website, as well as in
inexpensive booklets that are readily
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available. The purpose of this article
is to highlight a few selected
paragraphs that are of the most
immediate
interest
to
the
Association’s
members.
The
structure consists of three main
sections dealing with Belief,
Worship and Living; from each of
which examples will be found below.
Beauty and the liturgy
35. The relationship between creed and
worship is evidenced in a particular way
by the rich theological and liturgical
category of beauty. Like the rest of
Christian Revelation, the liturgy is
inherently linked to beauty: it is veritatis
splendor. The liturgy is a radiant
expression of the paschal mystery, in
which Christ draws us to Himself and
calls us to communion. As St
Bonaventure would say, in Jesus we
contemplate beauty and splendour at
their source. This is no mere
aestheticism, but the concrete way in
which the truth of God's love in Christ
encounters us, attracts us and delights us,
enabling us to emerge from ourselves
and drawing us towards our true
vocation, which is love. God allows
Himself to be glimpsed first in creation,
in the beauty and harmony of the
cosmos. In the Old Testament we see
many signs of the grandeur of God's
power as He manifests His glory in His
wondrous deeds among the Chosen
People. In the New Testament this
epiphany of beauty reaches definitive
fulfilment in God's revelation in Jesus
Christ: Christ is the full manifestation of
the glory of God. In the glorification of
the Son, the Father's glory shines forth
and is communicated. Yet this beauty is
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not simply a harmony of proportion and
form; “the fairest of the sons of men” (Ps
45[44]:3) is also, mysteriously, the one
“who had no form or comeliness that we
should look at Him, and no beauty that
we should desire Him” (Is 53:2). Jesus
Christ shows us how the truth of love
can transform even the dark mystery of
death into the radiant light of the
resurrection. Here the splendour of God's
glory surpasses all worldly beauty. The
truest beauty is the love of God, who
definitively revealed Himself to us in the
paschal mystery.
The beauty of the liturgy is part of this
mystery; it is a sublime expression of
God's glory and, in a certain sense, a
glimpse of heaven on earth. The
memorial of Jesus' redemptive sacrifice
contains something of that beauty which
Peter, James and John beheld when the
Master, making His way to Jerusalem,
was transfigured before their eyes (cf.
Mk 9:2). Beauty, then, is not mere
decoration, but rather an essential
element of the liturgical action, since it
is an attribute of God Himself and His
revelation. These considerations should
make us realize the care which is needed,
if the liturgical action is to reflect its
innate splendour.
Ars celebrandi
38. In the course of the Synod, there was
frequent insistence on the need to avoid
any antithesis between the ars
celebrandi, the art of proper celebration,
and the full, active and fruitful
participation of all the faithful. The
primary way to foster the participation of
the People of God in the sacred rite is the
proper celebration of the rite itself. The
ars celebrandi is the best way to ensure

their actuosa participatio. The ars
celebrandi is the fruit of faithful
adherence to the liturgical norms in all
their richness; indeed, for two thousand
years this way of celebrating has
sustained the faith life of all believers,
called to take part in the celebration as
the People of God, a royal priesthood, a
holy nation (cf. 1 Pet 2:4-5, 9).
The Bishop, celebrant par excellence
39. While it is true that the whole People
of God participates in the eucharistic
liturgy, a correct ars celebrandi
necessarily
entails
a
specific
responsibility on the part of those who
have received the sacrament of Holy
Orders. Bishops, priests, and deacons,
each according to his proper rank, must
consider the celebration of the liturgy as
their principal duty. Above all, this is
true of the Diocesan Bishop: as “the
chief steward of the mysteries of God in
the particular Church entrusted to his
care, he is the moderator, promoter, and
guardian of the whole of its liturgical
life”. This is essential for the life of the
particular Church, not only because
communion with the Bishop is required
for the lawfulness of every celebration
within his territory, but also because he
himself is the celebrant par excellence
within his Diocese. It is his
responsibility to ensure unity and
harmony in the celebrations taking place
in his territory. Consequently the Bishop
must be “determined that the priests, the
deacons, and the lay Christian faithful
grasp ever more deeply the genuine
meaning of the rites and liturgical texts,
and thereby be led to an active and
fruitful celebration of the Eucharist”. I
would ask that every effort be made to
ensure that the liturgies which the

Bishop celebrates in his Cathedral are
carried out with complete respect for the
ars celebrandi, so that they can be
considered an example for the entire
Diocese.
Respect for the liturgical books and the
richness of signs
40. Emphasizing the importance of the
ars celebrandi also leads to an
appreciation of the value of the liturgical
norms. The ars celebrandi should foster
a sense of the sacred and the use of
outward signs which help to cultivate
this sense, such as, for example, the
harmony of the rite, the liturgical
vestments, the furnishings and the sacred
space. The eucharistic celebration is
enhanced when priests and liturgical
leaders are committed to making known
the current liturgical texts and norms,
making available the great riches found
in the General Instruction of the Roman
Missal and the Order of Readings for
Mass. Perhaps we take it for granted that
our ecclesial communities already know
and appreciate these resources, but this is
not always the case. These texts contain
riches which have preserved and
expressed the faith and experience of the
People of God over its two-thousandyear history. Equally important for a
correct ars celebrandi is an attentiveness
to the various kinds of language that the
liturgy employs: words and music,
gestures and silence, movement, the
liturgical colours of the vestments. By its
very nature the liturgy operates on
different levels of communication which
enable it to engage the whole human
person. The simplicity of its gestures and
the sobriety of its orderly sequence of
signs communicate and inspire more
than any contrived and inappropriate
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additions. Attentiveness and fidelity to
the specific structure of the rite express
both recognition of the nature of
Eucharist as a gift and, on the part of the
minister, a docile openness to receiving
this ineffable gift.

also be given to the vestments, the
furnishings and the sacred vessels, so
that by their harmonious and orderly
arrangement they will foster awe for the
mystery of God, manifest the unity of
the faith and strengthen devotion.

Art at the service of the liturgy

Liturgical song

41. The profound connection between
beauty and the liturgy should make us
attentive to every work of art placed at
the service of the celebration. Certainly
an important element of sacred art is
church architecture, which should
highlight the unity of the furnishings of
the sanctuary, such as the altar, the
crucifix, the tabernacle, the ambo and
the celebrant's chair. Here it is important
to remember that the purpose of sacred
architecture is to offer the Church a
fitting space for the celebration of the
mysteries of faith, especially the
Eucharist. The very nature of a Christian
church is defined by the liturgy, which is
an assembly of the faithful (ecclesia)
who are the living stones of the Church
(cf. 1 Pet 2:5).

42. In the ars celebrandi, liturgical song
has a pre-eminent place. St Augustine
rightly says in a famous sermon that “the
new man sings a new song. Singing is an
expression of joy and, if we consider the
matter, an expression of love”. The
People of God assembled for the liturgy
sings the praises of God. In the course of
her two-thousand-year history, the
Church has created, and still creates,
music and songs which represent a rich
patrimony of faith and love. This
heritage must not be lost. Certainly as far
as the liturgy is concerned, we cannot
say that one song is as good as another.
Generic
improvisation
or
the
introduction of musical genres which fail
to respect the meaning of the liturgy
should be avoided. As an element of the
liturgy, song should be well integrated
into
the
overall
celebration.
Consequently everything – texts, music,
execution – ought to correspond to the
meaning of the mystery being
celebrated, the structure of the rite and
the liturgical seasons. Finally, while
respecting various styles and different
and highly praiseworthy traditions, I
desire, in accordance with the request
advanced by the Synod Fathers, that
Gregorian chant be suitably esteemed
and employed as the chant proper to the
Roman liturgy.

This same principle holds true for sacred
art in general, especially painting and
sculpture, where religious iconography
should be directed to sacramental
mystagogy. A solid knowledge of the
history of sacred art can be advantageous
for those responsible for commissioning
artists and architects to create works of
art for the liturgy. Consequently it is
essential that the education of
seminarians and priests include the study
of art history, with special reference to
sacred buildings and the corresponding
liturgical norms. Everything related to
the Eucharist should be marked by
beauty. Special respect and care must
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Authentic participation
52. The Second Vatican Council rightly

emphasized the active, full and fruitful
participation of the entire People of God
in the eucharistic celebration. Certainly,
the renewal carried out in these past
decades has made considerable progress
towards fulfilling the wishes of the
Council Fathers. Yet we must not
overlook
the
fact
that
some
misunderstanding
has
occasionally
arisen concerning the precise meaning of
this participation. It should be made
clear that the word ‘participation’ does
not refer to mere external activity during
the celebration. In fact, the active
participation called for by the Council
must be understood in more substantial
terms, on the basis of a greater
awareness of the mystery being
celebrated and its relationship to daily
life. The constitution Sacrosanctum
Concilium encouraged the faithful to
take part in the eucharistic liturgy not “as
strangers or silent spectators” but as
participants “in the sacred action
conscious of what they are doing
actively and devoutly”. This exhortation
has lost none of its force. The Council
went on to say that the faithful “should
be instructed by God's word, and
nourished at the table of the Lord's
Body. They should give thanks to God.
Offering the immaculate Victim, not
only through the hands of the priest but
also together with him, they should learn
to make an offering of themselves.
Through Christ, the Mediator, they
should be drawn day by day into ever
more perfect union with God and each
other”.
The Latin language
62. None of the above observations
should cast doubt upon the importance
of such large-scale liturgies. I am

thinking here particularly of celebrations
at international gatherings, which
nowadays are held with greater
frequency. The most should be made of
these occasions. In order to express more
clearly the unity and universality of the
Church, I wish to endorse the proposal
made by the Synod of Bishops, in
harmony with the directives of the
Second Vatican Council, that, with the
exception of the readings, the homily
and the prayer of the faithful, it is fitting
that such liturgies be celebrated in Latin.
Similarly, the better-known prayers of
the Church's tradition should be recited
in Latin and, if possible, selections of
Gregorian chant should be sung.
Speaking more generally, I ask that
future priests, from their time in the
seminary, receive the preparation needed
to understand and to celebrate Mass in
Latin, and also to use Latin texts and
execute Gregorian chant; nor should we
forget that the faithful can be taught to
recite the more common prayers in
Latin, and also to sing parts of the liturgy
to Gregorian chant.
Comment: In this Association, we are
happy to see that it is the encouragement
of Latin that has caught the imagination
of the popular press more than any other
feature. We trust that it may catch no
less the imagination of all who are
responsible for the liturgy in our
dioceses
and
parishes.
Perhaps
predictably, as the price of ‘collegiality’,
the recommendation falls a little short of
being as full blooded as we might have
hoped, but logic will make it clear (a)
that people of many languages come
together regularly and not just at major
international events, and (b) that
participation of the faithful in Latin
requires that they get accustomed to it
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firstly in their home parishes. Apart from
this, the requirement for seminarians to
know Latin and have the ability to
celebrate in it is unambiguous and
thoroughly welcome. That the faithful
can be taught Latin prayers and chant is
also clearly recognized. For our part we
should do all we can to generate and
maintain a positive momentum in the
measured restoration of Latin in our
churches.
Location of the tabernacle
69. In considering the importance of
eucharistic reservation and adoration,
and reverence for the sacrament of
Christ's sacrifice, the Synod of Bishops
also discussed the question of the proper
placement of the tabernacle in our
churches. The correct positioning of the
tabernacle contributes to the recognition
of Christ's real presence in the Blessed
Sacrament. Therefore, the place where
the eucharistic species are reserved,
marked by a sanctuary lamp, should be
readily visible to everyone entering the
church. It is therefore necessary to take
into account the building's architecture:
in churches which do not have a Blessed
Sacrament chapel, and where the high
altar with its tabernacle is still in place, it
is appropriate to continue to use this
structure for the reservation and
adoration of the Eucharist, taking care
not to place the celebrant's chair in front
of it. In new churches, it is good to
position the Blessed Sacrament chapel
close to the sanctuary; where this is not
possible, it is preferable to locate the
tabernacle in the sanctuary, in a
sufficiently elevated place, at the centre
of the apse area, or in another place
where it will be equally conspicuous.
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Attention to these considerations will
lend dignity to the tabernacle, which
must always be cared for, also from an
artistic standpoint. Obviously it is
necessary to follow the provisions of the
General Instruction of the Roman Missal
in this regard. In any event, final
judgment on these matters belongs to the
Diocesan Bishop.
Eucharistic Compendium proposed
93. At the conclusion of these
reflections, in which I have taken up a
number of themes raised at the Synod, I
also wish to accept the proposal which
the Synod Fathers advanced as a means
of helping the Christian people to
believe, celebrate and live ever more
fully the mystery of the Eucharist. The
competent offices of the Roman Curia
will publish a Compendium which will
assemble texts from the Catechism of the
Catholic Church, prayers, explanations
of the Eucharistic Prayers of the Roman
Missal and other useful aids for a correct
understanding, celebration and adoration
of the Sacrament of the Altar. It is my
hope that this book will help make the
memorial of the Passover of the Lord
increasingly the source and summit of
the Church's life and mission. This will
encourage each member of the faithful to
make his or her life a true act of spiritual
worship.
Other matters of interest are dealt
with in the paragraphs indicated
below.
23. Priests are to celebrate the Mass
with humility, “avoiding anything that
might give the impression of an
inordinate emphasis on their own
personality.”

24. Priestly celibacy remains obligatory in the Latin tradition.
29 The Church's practice, based on Sacred Scripture (cf. Mk 10:2- 12), of not
admitting the divorced and remarried to the sacraments is confirmed.

STOP PRESS
MOTU PROPRIO UNVEILED
By the time this Newsletter reaches our readers, details of the
long expected Motu Proprio will have been made public. On the
afternoon of Wednesday 27th June, an invited group of some 30
of the world’s bishops attended a meeting with Cardinal
Bertone, the Secretary of State, in preparation for the release
of the document. News was first revealed that day by Die Welt,
then displayed by the German website Kath.net, Cardinal Lehmann
having been among those present. All was confirmed on 28th June
when an official communiqué from the Press Office of the Holy
See announced:
Yesterday afternoon in the Vatican, a meeting was held
under the presidency of the Cardinal Secretary of State in
which the content and spirit of the Holy Father's
forthcoming Motu Proprio on the use of the Missal
promulgated by John XXIII in 1962 was explained to
representatives from various episcopal conferences. The
Holy Father also arrived to greet those present, spending
nearly an hour in deep conversation with them.
The publication of the document - which will be
accompanied by an extensive personal letter from the Holy
Father to individual bishops - is expected within a few
days, once the document itself has been sent to all the
bishops with an indication of when it will come into
effect.
Among those present at the meeting were Cardinals Barbarin
(Lyons), Lehmann (Mainz), Murphy-O’Connor (Westminster),
O’Malley (Boston), Pell (Sydney), Ricard (Bordeaux) and Ruini
(Rome) with Archbishops Bagnasco (Genoa) and Burke (Boston). A
comprehensive examination of what we expect to be a significant
milestone in liturgical practice will appear in our Michaelmas
issue.
Pictures:
Spring Meeting (pp 5 & 6), Anton Webb’s Ordination (p7): MW
Mgr Peter Elliott (p 19): www.kairos.com.au
Cardinal Philippe Barbarin (p 26): Philippe Merle/Agence France-Presse Getty Images, 2004
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